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Philosophical Roots -All Policy Is Faith-Based
To understand this idea requires a philosophical approach. According to Daniel N. Robinson, a professor of philosophy at Georgetown University, the three central areas in the study of philosophy are, in order, the problem of knowledge (epistemology -"how do I know?"), the problem of conduct (ethics -"how do I live?"), and the problem of governance (political philosophy). 2 In other words, in order to know how to govern, one must first struggle with the nature of what is fundamentally true and how to prove it, and then which right-versus-wrong decisions and behaviors naturally proceed from that belief system. Only once these first two conditions are met can one create a method of governance. It does not matter if a person has the intellectual capacity or has taken the time to ponder these progressive steps towards political philosophy; everyone who governs, does so through this manner. It also does not matter whether the method of ruling is discerned consciously or unconsciously, deliberately or ad hoc, collectively via consensus, or individually via coup. Without exception, all systems, including tyrannies, democracies, oligarchies, are manifestations of this process; it is philosophically unavoidable.
3
Two concepts are germane to this issue. First, religion, despite its usual connection with belief in a deity, has other connotations. Definitions include, "a cause, principle, or system of beliefs held to with ardor and faith," 4 and, "a set of beliefs concerning the cause, nature, and purpose of the universe, especially when considered as the creation of a superhuman agency or agencies, usually involving devotional and ritual observances, and often containing a moral code governing the conduct of human affairs." 5 The second is ideology. It can be defined as, "the body of doctrine, myth, belief, etc., that guides and individual, social movement, institution, class, or large group…with reference to some political or social plan…." 6 It is described variously as "an interrelated set of convictions or assumptions that reduces the complexities of a particular slice of reality to easily comprehensible terms…" 7 and "a set of fixed ideas felt to be in fallible." 8 Although both concepts often refer to different subjects, there is a degree of overlap in the definitions which is sometimes difficult to categorize, since certain belief systems oscillate between the two, such as Buddhism and secular humanism. 9 In any case, for the purposes of this essay, the common denominator is belief. Can political philosophy rely on fact instead of belief? In many ways the answer is yes, but epistemologically, the answer is categorically no. This is due to a subset of epistemology called philosophical skepticism, which questions whether man can ever undeniably know anything. As in all forms of science, the question is an open one;
philosophers from Rene Descartes, who when contemplating this problem famously reduced it to "Cogito ergo Sum," to David Hume, who argued that all effects must have causes and that proving indubitably those beyond observation was impossible, 10 have
shown that reliably proving anything beyond doubt is, to date, impossible -hence the necessity of belief. All religious and ideological systems are faith-based, which does not mean there is no reasonable evidence; it means there is no proof.
Further, all belief systems (whether grounded in religion or ideology) contain ethical systems from which adherence to certain values develop. These allegiances between ethical systems and values, defined by some religiously, others ideologically, are foundational to everything we do. They are our right versus wrong, and our good versus bad. They emanate sociologically from childhood, interrogatively manifested from toddlers in repetitive, formative questions like, "Daddy, is he good? Is that bad?"
Once our ethical systems are established, they are subsequently reinforced by sociological rituals, customs, and norms, and depending on our environment, can be more or less exposed to challenge throughout life. The opening epigraph describes how this moral linkage, which cannot be separated from our social moorings, is traced to belief.
The concept of worship influencing belief might be unsettling, particularly for those who do not self-identify as religious. The understanding of lex orandi in its liturgical sense is more universal however; it could just as well mean, the law of nonprayer is the law of belief. The Greek word, Λειτουργία, from which "liturgy" is derived, in essence means what "people do," and is associated with public service in the ancient Greek polis system. In essence, the opening epigraph simply means that how we live our lives and the rituals of daily life, including our role as citizens of the state, eventually influence our beliefs.
11
Sometimes educators, attempting to force students to re-evaluate facts outside of pre-conceived belief systems (usually at the beginning of a course), offer their pupils the technique of "suspending assumptions." 12 The intent is to encourage students to examine issues from alternative viewpoints. While some use it nefariously as a veiled trick to undermine belief in one system or another, overall a willingness to look at facts from other viewpoints has some distinctly positive attributes, since there are many people in the world with a plethora of ways of understanding their environment. A problem arises, however, when the technique is used to arrive at some sort of neutral, According to an article by three scholars associated with the Witherspoon Institute, modernist political theory presented to students of government over the last few decades did not adequately prepare the current cadre of elites who engage in policy and diplomacy. 23 Leo Ribuffo describes the "connection between American religion and foreign relations" as a "little-studied subject." 24 When it does appear, it is sporadic; materializing in hermeneutically-sealed descriptions unrelated to the events surrounding them. 25 Paul Boyer discounts "aggressive secular humanism" and "scholarly hostility to religion" as the underlying reasons for this, offering instead a subtler "misplaced fear of violating the separation of church and state," secular politics and modernization. 26 In any case, there is an incremental but definite trend in recent decades, particularly among the elite, 27 and also directly proportional to the amount of education someone receives, 28 away from Christianity, America's most predominant religion, towards atheism or lack of religious identity. 29 Moreover, American colleges are beginning to offer degrees in secular studies, to better understand the beliefs and ethics of "mushrooming of atheist and secular-humanist groups around the country." 30 This trend is creating a concept which is difficult to quantify, a "pallid gospel of order effects of the policies they institute; they are more liable to enact policies which have underlying religious premises that logically contradict, or which fundamentally conflict with those of other religious groups and nations. 33 It is apparent from these illustrations that, despite its importance, there is a historical dearth of scholarly research connecting American religion and policy. Additionally, American religious demographics are changing, and collectively, the impact on policy formulation will be challenging.
In order to further comprehend the influence of religion on policy, it must be understood that all religions are exclusive; all ideologically compete for dominance, not neutrality or coexistence, and one of the methods of their influence is through policy (again, political philosophy to ethics to epistemology -how I govern influences others to act on what I ethically believe to be true). Moreover, battling ideologies tend to become physical battles when not solved in the minds of men, either directly, or more commonly, as they flesh themselves out in the form of law and policy. 34 To amplify, while not every religion advocates open proselytizing, every religion implicitly asserts itself as truth, even if it explicitly asserts otherwise. As it comes into contact with another form of belief, wherever principles differ, each form asserts itself over the other. This may be intuitive of more outwardly exclusive (ideologically) religions like Christianity, which asserts that Christ is the only truth. 35 What about pluralistic religious belief, such as advocated by moral relativistic ethics within secular humanism?
Outwardly it seems very accommodating and inclusive, epitomized by the prolific bumper sticker, "COEXIST." It is a very popular form of religious thought, which "goes so far as to say that not only are all religions equally true, but they all say roughly the same thing," 36 usually summarized as the "golden rule." By way of example, our nation's chief policy maker, President Barack Obama, professes these influences on his policies through repeated interfaith public statements. Part of this outreach is due to his natural role as a leader of a religiously pluralistic society, but part is undoubtedly actual belief, due to his own professed influences growing up. 37 While outwardly inclusive, religious pluralism is actually implicitly very exclusive; it asserts as truth that multiple, contradicting religious principles are somehow logically cohesive. Even if pressed to distill some of the more opposing principles, the resulting ideology is a form which asserts itself as truth, over Islam, Buddhism, etc. All religions exhibit this characteristic.
To say that one system acts peremptorily or prejudicially over others (not in the pejorative sense) while insinuating that another does not, particularly when debating policy initiatives, reveals an unexamined perspective. Attempts to merge systems with conflicting premises defy logic's second law, the law of non-contradiction (A cannot equal non-A), 38 43 When examining the influence of a Christian worldview, the surveyor needs to account for such differences as denomination and eschatology, as well as influences of materialism, nationalism, politics, and secularism, to name just a few. 44 Far from being minor, tangential or peripheral connections, these overlooked associations are sometimes pivotal in understanding the underlying values and predilections that drive various policies, or which cause them to come into conflict.
Sometimes the effects of the use of power within policy can set a precedent that becomes part of a worldview in its own right. Tony Smith traces the concept of American exceptionalism as the impetus behind "progressive imperialism" from President Wilson to George W. Bush. Smith defines the trend in secular terms as descended from both racism and religion, despite both presidents identifying strongly as Christians. 45 Worldview examination is helpful in understanding the confluence of religious ideas, but determining all of their nuances within even one person can be demanding. If used as a simpler rubric, it could be misleading; accomplished thoroughly, it can aid in discovering religious associations to policy.
How useful are mental maps in understanding policy? According to Alan
Henrikson, a mental map is the "cognitive frame on the basis of which historians of international relations, like diplomats and others who think and act internationally, orient themselves in the world." 46 The concept is tied to worldview, but includes geospatial Another illustration is "freedom;" what it is exactly depends on ideological perspective.
Liberty and autonomy, for example, are different constructs, and how Americans have historically viewed the overall principle of freedom has shifted over the years, from an understanding of freedom as liberty, to the idea of freedom as autonomy. 53 Civil governance systems subtly change as societal ideologies change (as shown, beliefs have direct impacts on laws and policy). As U.S. citizens' understanding of freedom changes from 'under' to 'from' governance, for example, the U.S. also slowly transforms from a representative republic or Kantian liberal democracy 54 to a true democracy.
According to Plato, this tendency is natural (and subsequently leads to tyranny), 55 Those who abandon their religious values due to these uninformed petitions unwittingly abandon the argument and cede policy decisions to the religious and ideological values of others. 57 Therefore, as a rubric for understanding policy, an examination of values and interests without religion is not thorough enough.
Understanding policy through the political philosophies of realism or idealism can provide insight, but again, there are limitations. Realism "views international relations primarily through the prism of power," and liberalism "through the prism of state policy preferences." 58 In either case, the power afforded for interests and state preferences are both composed of values and interests, which Preston correctly sees as leading directly back to religion. 59 There are other implications as well. Realists consider international law irrelevant due to the lack of ability to enforce it. 60 What are the moral implications of using power simply because others cannot stop it? 61 What are the ethical implications of honoring legal agreements? A realist might answer that the moral implications do not matter-only interests do. That however, is a moral (possibly immoral, depending on the circumstances) answer. Any action taken under this set of criteria has an effect on international legitimacy as well, and that has long-term strategic repercussions.
Another way of evaluating policy is through a power 62 versus restraint construct. 63 This applies to individuals as well as governments. The basic premise is that man, by nature, seeks power, both personally and through state apparatus; and that power is either checked by internal mechanism such as self-restraint due to ethical limits imposed through religious precept, or by governmental structure (checks and balances), 
Examining Policy Through Religious Eyes
It has been said, "culture is religion externalized." 65 If so, one of the instruments which shapes it is policy. Calling to mind the philosophical relationship between belief and governance, it is obvious that government leads, enforces and influences through policy. Policy can influence at multiple ideological levels simultaneously; in order to comprehend what policy is trying to achieve at its most fundamental level, one must view it through a religious lens. As established, this is meticulous work. An overarching methodology would be difficult to construct; providing guiding principles is more beneficial. Religious roots of policy must be evaluated in light of one's own worldview, through the worldview of those crafting it, and by the religious principle or principles it advances in its own right. These guidelines not only aid in understanding established policy, but in crafting effective and enduring policy for the future.
To begin, judging policy is invariably and unavoidably accomplished through a personal worldview. For reasons already alluded to, suspending assumptions is not recommended; simply acknowledging them and remaining aware of how one's own presuppositions might influence judgment is sufficient. In other words, we should not read something into someone else's policy, but should rather understand it from its own perspective. This is difficult to achieve, and requires familiarity with other religions and their branches of thought. This self-awareness includes the ability, as much as possible, to recognize non-conformities in our own worldview. As stated previously, worldviews are complicated. They often contain unintentional, subtle religious contradictions that have not been intellectually or consciously resolved. Those involved with policy should repeatedly ask themselves why they believe the way they do in order to reconcile these inconsistencies. Often, for example, a person with a declared atheistic worldview borrows heavily from Christian principles, and vice versa. This can also distort the study of policy, or can inadvertently instill new policy with latent incoherencies that manifest themselves under specific circumstances when enacted later.
Policy is also judged through the study of the religious worldviews of others. 66 To narrow the focus, it is important to discern who made the policy-who the influential Why is this necessary? As established, policy is faith-based governmental intent based on religious principles, principles which vie for influence in such arenas as the mind, public debate, and if taken too far, the battlefield. Knowing there is inadequate scholarship, students of policy must begin rigorously dedicating themselves to filling the educational void in the discipline of religion and policy. Policy makers, knowing that religion plays the most fundamental role in policy can start including it more robustly in their decision-making. Additionally, realizing that it is inescapably part of all policy discussion, avowedly religious policy makers can more confidently defend their policy positions without fearing they will have to cede their arguments to secularism on false pretenses.
American society is changing. According to the Heritage foundation, 67% of Americans now depend on some form of federal entitlement, at the same time the percentage of citizens paying taxes, roughly 50%, is at an all time low. 67 Treasury
Secretary Timothy Geithner testified that U.S. entitlement spending is unsustainable. 68 Additionally, continued deficit spending, over $1 trillion for the fourth straight year, 69 is the prime contributor to our burgeoning national debt, which was described by the previous Chairman of the Joint Chiefs of Staff as our top national security threat. 70 All of these consequences are the result of policies, enacted during an era when the number of people identifying as Christians, particularly among the elite, is in marked decline. If
Henry van Til and Paul Tillich are correct, then there is a direct relationship between these events and the religious outlook of the policy makers driving them, an outlook with national security implications. Policy makers can use the guidelines provided here to probe all the religious ramifications of policy to produce policy that is beneficial to American national security, policy that is effective and enduring.
Conclusion
Every person is a proponent of some fundamental system; ideologies reside in humans, after all. No one is unbiased, and "few human imperatives are as fundamental as the religious. Finally, this essay is not intended as an intellectual foray to sit on a shelf; it is for leaders and policy makers. A lack of awareness of the philosophical truths of governance often leads to the ceding of policy decisions to those who understand.
While there are many ways and constructs under which to conceive, understand and judge policy, understanding religion is the cornerstone. The inevitable fact is that ultimately, public policy is always faith-based, with a moral intent. The question is, whose morals will it represent? 72 Understanding this concept is vital because policy is religious, religion is exclusive, and culture is religion externalized, influenced in large measure by policy. Prepared by this knowledge, policy makers can ensure American national security by deliberately designing policy that is philosophically coherent and stable. In the final analysis, lex orandi, lex credendi rings true. How we "pray" is ultimately who we worship (a god or ourselves), and how we believe. Everything else, individually and collectively, flows from this decision. Figuring out how to accomplish both types of thinking simultaneously has long troubled cognitive psychologists, since it is necessary to suspend critical judgment in order to think more creatively." See also, David Bohm, On Dialogue (New York: Routledge, 1996), 22. "...people in any group will bring to it assumptions, and as the group continues meeting, those assumptions will come up. What is called for is to suspend those assumptions, so that you neither carry them out nor suppress them. You don't believe them, nor do you disbelieve them; you don't judge them as good or bad."
13 Greg Bahnsen, Ph.D., The Great Debate: Does God Exist? (Transcript of public debate at the University of California, Irvine, 1985), 3-4. http://www.bellevuechristian.org/faculty/dribera/htdocs/PDFs/Apol_Bahnsen_Stein_Debate_Tra nscript.pdf (accessed February 27, 2012) . "This, I think, is oversimplified thinking and again misleading, what we might call the Pretended Neutrality fallacy. One can see this by considering the following quotation from Dr. Stein: 'The use of logic or reason is the only valid way to examine the truth or falsity of any statement which claims to be factual.' One must eventually ask Dr. Stein, then, how he proves this statement itself. That is, how does he prove that logic or reason is the only way to prove factual statements? He is now on the horns of a real epistemological dilemma. If he says that the statement is true by logic or reason, then he is engaging in circular reasoning; and he's begging the question which he [supposedly] forbids. If he says that the statement is proven in some other fashion, then he refutes the statement itself, that logic or reason is the only way to prove things. Now my point is not to fault Dr. Stein's commitment to logic or reason, but to observe that it actually has the nature of a pre commitment or a presupposition. It is not something that he has proven by empirical experience or logic, but it is rather that by which he proceeds to prove everything else. He is not presuppositionally neutral in his approach to factual questions and disputes. He does not avoid begging crucial questions, rather than proving them in what we might call the garden variety, ordinary way." 14 In this sense, moral means either moral or immoral. Decisions always have a moral quality to them. The point is that a decision requiring judgment can never be amoral. "Instead of positing a personal God, whose existence man can neither prove nor disprove, the ethical concept is founded on human experience. It is anthropocentric, not theocentric. Religion, for all the various definitions that have been given of it, must surely mean the devotion of man to the highest ideal that he can conceive. And that ideal is a community of spirits in which the latent moral potentialities of men shall have been elicited by their reciprocal endeavors to cultivate the best in their fellow men. What ultimate reality is we do not know; but we have the faith that it expresses itself in the human world as the power which inspires in men moral purpose. Thus, the 'God' that we love is not the figure on the great white throne, but the perfect pattern, envisioned by faith, of humanity as it should be, purged of the evil elements which retard its progress toward 'the knowledge, love and practice of the right.'" 15, 2012) . Speaking on the division of power architecture of the proposed U.S. government and how to design it to counteract man's natural proclivities, he wrote, "Ambition must be made to counteract ambition. The interest of the man must be connected with the constitutional rights of the place. It may be a reflection on human nature that such devices should be necessary to control the abuses of government. What is government itself but the greatest of all reflections on human nature?" 22 Francis MacDonald Cornford, The Republic of Plato (London: Oxford University Press, 1941), 176, 178-179. President Obama describes his pluralist faith journey through the following, in part: "For my mother, organized religion too often dressed up closed-mindedness in the garb of piety, cruelty and oppression in the cloak of righteousness…in our household the Bible, the Koran, and the Bhagavad Gita sat on the shelf alongside books of Greek and Norse and African mythology…my father, almost entirely absent from my childhood…had been raised a Muslim, by the time he met my mother he was a confirmed atheist…When my mother remarried, it was to an Indonesian with an equally skeptical bent, a man who saw religion as not particularly useful…I was sent first to a Catholic school and then to a predominantly Muslim school…for all her professed secularism, my mother was in many ways the most spiritually awakened person I've ever known." While these and other statements do not describe President Obama's religious worldview in its entirety, they do elucidate the religious beliefs and backgrounds of the major influences of his life, influences which undoubtedly affect (as they would anyone) his decision-making today. 38 Cornford, The Republic of Plato, 133. "No objection of that sort, then, will disconcert us or make us believe that the same thing can ever…be two opposite things, at the same time, in respect to the same part of itself, and in relation to the same object." See also, "The same attribute cannot at the same time belong and not belong to the same subject and in the same respect," Aristotle in Metaphysics G, 3,1005b18-20. 39 Gordon A. Craig, "Political and Diplomatic History," Historical Studies Today, eds. Felix Gilbert and Stephen R. Graubard (New York, 1972), 362, quoted in Andrew Preston, "Bridging the Gap between the Sacred and the Secular in the History of American Foreign Relations," Diplomatic History, Volume 30, Issue 5, November 2006, 789. "To establish the relationship between ideas and foreign policy is always a difficult task, and it is no accident that it has attracted so few historians." Preston writes, "With an amorphous and often undocumented phenomenon such as religion, then, causation becomes a key problem for the diplomatic historian." 40 Random House Webster's Unabridged Dictionary, s.v. "Worldview." 41 In very general terms, a Christian worldview would include a belief in Christ as the Son of God, the infallibility of the Bible, and if procession of the Spirit in the Filioque is described in agreeable terms, a belief in the Nicene Creed. These principles would be shared by a majority of Catholics and Orthodox, as well as many Protestants in the world. Outside of this, there is wide variance, particularly among Protestants. 44 Most of these terms are readily identifiable. Eschatology is the study of end-times, the three major branches being pre-, post-, and amillennialism. Each group has lesser subsets, and each could influence a Christian's view of governance from a markedly different perspective. Materialism needs emphasis as distinct from consumerism, although prideful consumerist desires could certainly conflict with other tenets of a Christian worldview. Materialism is the concept of matter being the fundamental aspect of universe, which is the foundational principle behind atheism. Though essentially different, those holding to a Christian worldview can certainly harbor materialistic ideas, knowingly or otherwise, which contradict other ideas within an otherwise Christian worldview.
